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Dasa Rudra ceremony at Besakih 
Temple),	the	Balinese	people	suffered	




islands became the island of a thousand 
sorrows. This disaster later encouraged 
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Abstract
This article look at how to become a Balinese in Bolaang Mongondow, North Sulawesi. As 
a trans-migrant group from the eruption of Mountain Agung Karangasem 1963, they left 
the Island of Gods since March 11, 1964, anchored in Makassar later arrived in Bolaang 
Mongondow March 26, 1964 through Inobonto port and build of Pakraman Kembang Mertha 
Village November 1, 1965 with permission of Dumoga indigenous peoples. The Balinese 
expression of faith shaping of intersubjective relation. In contrast to Geertz’s thesis about the 
absolute monism of Hinduism, the Balinese in Bolaang Mongondow instead used of religious 
pluralism perspective. They convert to Muslim and Christian without conflict. In 1970, the Bali 
farmers start to planting corn, soybean, cassava and rice based on family ties. They have a 
trade networks with Chinese ethnic descendants. In presidential election 2019, Joko Widodo-
Ma’ruf Amin became the winner in Kembang Mertha (84.56%) in comparison to Prabowo-
Sandi (15.44%). The loyalty of Balinese to PDIP can be survived from money politics and 
identity politics because of the cross-blood and ideology. Thus, Balinese migrants can be 
classified as one of the strongest civil society in contemporary Bolaang Mongondow.
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Balinese	people	to	embrace	the	
diaspora.	








Mongondow is located in the northern 
peninsula	of	Sulawesi	Island	adjacent	
to Minahasa. This area has many 
plains,	mountains	and	rivers.	Bolaang	
Mongondow	area	is	8,359.04	square	
kilometers. For more than 50 years, they 
have	held	the	status	of	trans-migrants	




on Bali island cannot change the 











Second, economically, if we look 
at	the	level	of	work	displayed	in	each	
Village	Office,	the	farmer	profession	





















Hinduism, which was known to be 
authoritarian	and	repressive	among	civil	
society.
Research and Field Work
In order to research Balinese life 
and	its	relationship	with	these	Hindu	
doctrines,	we	use	various	approaches	












Puritan Hindus in Bolaang Mongondow: Faith, Trade and Politics
rooted in the dimensions of knowledge, 
mental	and	personality	
Hindu religious leaders in the 
Kembang Mertha Village get a 
respectable	position	in	the	eyes	of	
the	Balinese	people	there.	They	are	
Mangku I Dewa Rai Marutawan, 
Mangku Dewa Swija, Mangku I Wayan 
Ngented,	Jro	Gede	Wayan	Mustiade	
and Mangku I Kadek Swita. They are 
used to leading large rituals such as 












I Gede Pariasa and his family 




the Island of the Gods. Historically, 
the	Balinese	believed	that	the	spirits	
of their ancestors would come down 
to earth and stay in the houses of 
their	descendants	five	days	before	
Galungan day. All houses and utensils 
are	provided	along	with	the	offerings.	
In the front yard of the house, a high 





With an effort like this, at least we 
can understand the faith of the Balinese 
people	in	Kembang	Mertha	who	are	
constantly	presenting,	evolving	and	




we were quite successful in building 
good	relations	with	the	Balinese	people	
there	thanks	to	the	full	help	of	Monita	
F.K. Mamahit. They consist of religious 
leaders,	farmer	groups	and	political	
volunteer	teams.
Faith, Trade, and Politics
Understand Faith Variation of Balinese 
People 





as Brahman. Brahman is	believed	
to	be	a	god	who	has	a	relationship	
with	ancestral	spirits.	Each	house	in	
Kembang Mertha Village has a small 
temple.	This	has	become	an	ethical	





a religious and cultural system 
puritanically.	Thus,	their	faith	is	deeply	
113
Almunawar Bin Rusli, Nasruddin Yusuf
Penjor is decorated with a small 
bamboo altar hung with lamak made of 
coconut	leaves.	The	length	is	not	more	
than thirty feet and must be hung from 
the	top	of	the	coconut	trunk.	White	
clothes and gold keris	(dagger)	are	the	
characteristics of Galungan.
The	god	worshiped	by	Balinese	
people	in	Galungan does not mean to 
refer to Indian Hinduism, but rather 
refers	to	the	spirits	of	protective	
ancestors such as sanghyang, pitara 
and kawitan.[3]		Galungan marks 
the	beginning	of	the	most	important	
religious ceremonies. The Balinese 
people	believe	that	the	spirits	of	their	
ancestors will return home that day, and 
it is their duty to welcome them with 
prayers	and	offerings.[4]	






Pakraman Kembang Mertha Village 
always wear traditional Balinese 







  First, it is family harmony on 
the	basis	of	sapinda	or	gotra	which	is	
symbolized	by	the	Kawitan	Temple.	
Second, territorial harmony based on 
continuous	cooperation	between	those	
who	live	together	in	an	area	symbolized	






between Balinese ethnicities without 


























that between humans and non-humans 
can become subjects. According to 
them, nature in Dumoga is built on 
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was	established	in	2008,	is	used	as	the	
main educational institution to teach this 
model of faith to their children in the 
Kembang Mertha Village. The school is 











no longer see that only Hinduism can 
provide	a	way	of	salvation	to	heaven	


















he also had intense associations with 








is always bound by sacred religious 
vows	which	show	that	every	agreement	




then all members of the community will 
get disaster. 






that must be done to ensure the welfare 
of	the	subjects	in	the	relationship.	





will get, or what I get is actually what I 
have	given.[6]	
Balinese	people	in	Dumoga	have	
succeeded in connecting between 
expressions	of	faith	and	environmental	
sustainability. This is where the 
rationality dimension begins to 
influence	the	lives	of	local	communities.	
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was	agreed	as	a	common	property	and	
the	laws	of	the	gods	applied	in	it.




electricity in rural areas, construction 







that in 2004 their land was sued by 
the local community because it was 
considered that the land was only 
a	loan,	not	an	absolute	right.	Local	
people	ask	for	money	to	make	their	
land legal. Balinese ethnic disagreed 




Manado. Sentiment and social jealousy 






nature, a symbol of struggle for the 












only when there is a reorientation of 




guaranteed the safety of the world and 
the	hereafter	through	the	application	









Balinese Farmers and Trade Network in 
the New Order Era 




rice based on family ties. This kind 
of	culture	gives	rise	to	communal	
solidarity. They continue to care for 





work on it. They rarely sell land unless 
passed	on	to	their	descendants.	The	land	
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into two forms, namely a warehouse 
for	processing	crops	or	commonly	
known as a mill and four-wheeled 
transportation	to	bring	their	produce	
to the trading center in Kotamobagu. 
Serasi Market is the heart of Balinese 
buying	and	selling	activities.	The	







and Kong saw them as diligent, honest, 
disciplined	and	not	proud	farmers.	
Besides	material,	the	point	of	view	
of brotherhood is considered more 
important.	The	influence	of	Chinese	
ethnic descendants in the business 
sector in Bolaang Mongondow has been 
quite strong since the beginning of the 
twentieth century. This farming tradition 
continues to be inherited by the Balinese 
to their families through the doctrine of 
inter-subjectivity	relations	as	we	have	
previously	described.	We	assume	that	
Balinese farmers in Dumoga are more 
likely to nurture Indonesian nationalism 


















Balinese farmers can be hard 
workers regardless of their historical 
background. Ricklefs argues that 













intelligence as a result of colonialism 
and feudalism. Kinesthetic intelligence 
is	the	ability	of	people	to	use	their	
whole	body	or	physics	to	express	
their ideas and feelings. Including the 
expertise	to	use	hands	to	change	or	
create	something	new.	It	is	in	this	phase	
that communal solidarity can be formed.
To make money, Balinese farmers 
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Geertz’s	thesis	on	kings.	In	the	eyes	






was because he inherited the sanctity 
of the Brahman god from his biological 
mother. The blood crossing factor then 
creates	a	strong	emotional-spiritual	
bond. 
In the ideological context, 























further strengthens our thesis on 
the cross-blood factor and ideology. 
goal was to build the state by building 
the	life	of	the	king.	The	more	perfect	





symbolic reality. So, it can strengthen 
social	order.[10]	
Kembang Mertha Village which is 










Wayan Prasetyo and I Wayan Wiranata 
who we met admit that Balinese loyalty 




factor and ideology that has been 
deeply	rooted	since	the	nineteenth	and	
twentieth century.
The blood crossing here refers to 
the marriage between Raden Soekemi 
from	the	Javanese	priyai caste and Ida 





country. On this side we agree with 
118
Puritan Hindus in Bolaang Mongondow: Faith, Trade and Politics




of Wachid Hasjim and then collaborated 
with	PNI	for	a	long	period	of	time.[12]		
Closing
Finally, we can conclude that the 
phenomenon	of	religious,	commercial	
and	political	connections	of	Balinese	








without being disturbed by ethnicity, 
religion, race and other indigenous 
groups	there.[]
Meanwhile, Balinese Muslims in the 
village	mostly	chose	Gerindra	Party	





models of loyalty could be shaken if 
the	country’s	leaders	failed	to	produce	











Ricklefs and Fealy show that since 
1952,	NU	left	Masyumi	because	of	
differences in religious doctrine and 
Balinese Village Joko Widodo-KH Ma’ruf 
Amin
(Presidential and Vice 
Presidential candidate of 
PDIP)
Prabowo Subianto-Sandiaga S. Uno
(Presidential and Vice Presidential 
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